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John and Peter - Albrecht Direr (vagnoliabox.com)
Peter, until you get the Word we are going to keep going over this! At supper Jesus said:
“Father, the hour has come; glorify your

Son so that the Son may glorify you.”



ST. JOHN

John wandering over the face of the earth
And Him evermore | behold
Walking in Galilee,

Through the cornfield’s waving gold,
In hamlet, in wood, and in wold,

By the shores of the Beautiful Sea.
He toucheth the sightless eyes;
Before him the demons fleg;

To the dead He sayeth: Arise!

To theliving: Follow me!

And that voice still soundeth on
From the centuries that are gone,*

To the centuries that shall be!

Henry Wadsworth Longfellow

A ROCK OPERA

Sometimes music, or amovie, or maybe words show up to portray or carry the weight of what
lifeisall about — and maybe transform poetry into the same thing. It took me awhile to find the
place where the music and words keep sounding (pounding) in my ears. | keep hearing “the
power and the glory, the power and the glory” — it didn’t take me long to find it the Rock Opera
“Jesus Christ Superstar” - which Jeanne and | saw in New Y ork city back in the early 70’s.

Thereisavivacious, spirited, and animated dance by the ensemble titled “Simon Zealotes” in the
play handout and these words with the music will forever float around in my head:
There must be over fifty thousand
Screaming love and more for you...
Y ou will riseto agreater power
We will win ourselves ahome
You’ll get the power and the glory
You’ll get the power and the glory
For ever and ever and ever
Amen! Amen!
Then, next Jesus in his song “Poor Jerusalem”
Neither you Simon, nor the fifty thousand...
Understand what power is
Understand what glory is...
To conquer death you only haveto die
You only haveto die

! The highlight reflects the term eschatological with “that voice still soundeth” — alive then, alive NOW.



Here we go!

More than one commentator has compared John with a stream or pool of water: “I like
the comparison of John’s Gospel to a pool in which a child may wade and an elephant can swim”
(Morris, 1971, p. 7) and “The Gospel according to John has been described as a stream in which
a child can wade or an elephant can swim” (Anderson, 2011, p. 1)2. This paper will expand the
pool or stream and visualize it as alength of life (or time) that goes from the Alphato the
Omega. The length then could be a minute, an hour, four-score and ten, or alife time but at the
same moment it could be from Jesus’ time to the present now. The point is on the one hand we
can count the minutes and days in an historical era or we can count the cosmic time of the eraas
in God’s time. This idea will play an important part in understanding the word “eschatology” as
this cosmic time in John’s Gospel could have happened in Jesus’ time but it could also happen in
the now — and be the same event ”...the learner (believer) will find the 1st century Words | AM
(Eyw €ipn) leave us with no disadvantage now” (Clark-Soles). Therefore, on either end of the
stream of water and either 2,000 years ago or today, the words “I that speak unto thee, am He” is
the same Jesus.

Let me say again what | just said in the first paragraph — this methodology above was the
whole paper. We are talking about stories in the Fourth Gospel and we can get into the stories as
deep as we want to because the water goes from shallow to deep. This same stream of abundant
lifeisaslivetoday asit wasin the beginning of time. Therefore the clock isin cosmic or God’s
time. We will discuss our/The eschatological hero of the New Testament (Jesus) and review
some of the stories and verses — especially those that include the words “Glory” and “Hour” as
these just didn’t happen in history but they are as eschatological today as they were when Jesus
walked on earth. What this meansis we will go from His Glory and His Hour in the shallow
water (perhaps) to deeper water in the stream and see and fedl the abundant life Jesus was tasked
to reveal to us...eschatologically this is the same stream then as it is now and it is the same offer
of life to us today as was to the people in Jesus’ time.

Plan

Aswe explore St. John in the timeless stream of life be aware of the neo-theological
influence of commentators like Bultmann, Knox, Kysar, and others. Be aware of the short but
significant remarks on the differences in John and the Synoptic Gospels. | shall work on dealing
with these authors and issues in sections but they may appear to be scattered and | apologize;
however, the plan is to go from shallow to deep with the words “Glory,” “Hour,” and “Realized
Eschatology.” Some of the questions in this paper deal with:

1. What is the significance in the words “glory” and “hour” in John’s Gospel?
2. What was the task of Jesus in John’s Gospel? When did he achieve his “Glory”?

3. What is the judgment of Jesus? What event was his Exaltation? What was His story?

2 Anderson cites Augustine, Pope Gregory the Great, and Paul Brackman to this statement.



Dictionary for “glory” [6&au; doxan = honor]

Noun as high renown or honor won by notable achievements. Synonyms:
renown, fame, prestige, honor, distinction, kudos, eminence, acclaim, praise, celebrity,
recognition, reputation, exaltation, radiance, halo

Noun for magnificence or great beauty. Synonyms:
magnificence, splendor, resplendence, grandeur, majesty, greatness, nobility, opulence, beauty,
elegance

Examples to test/comprehend/understand the deep meaning of the word “glory.”

1:14 And the Word became flesh and lived among us, and we have seen his glory(eminence),
the glory (nobility) as of a father’s own son...

5:41 | do not accept glory (fame) from human beings...** How can you believe when you accept
glory (acclaim) from one another and do not seek the glory (recognition) that comes from the
one who alone is God?

7:18 Those who speak on their own seek their own glory (renown); but the one who seeks the
glory (honor) of him who sent him is true...

**17:4 | glorified (exalted) you on earth by finishing the work that you gave me to do. ° So now,
Father, glorify (honor) me in your won presence with the glory (grandeur) that | had in your
presence before the world existed.

Examples for “hour”

2+And Jesus said to her, “Woman, what concern is that to you and to me? My hour
has not yet come.”

4 21 Jesus said to her, “Woman, believe me, the hour is coming when you wiill
worship the Father neither on this mountain nor in Jerusalem... 2But the hour is
coming, and is now here, when the true worshipers will worship the Father in spirit
and truth...”

5x“Very truly, | tell you, the hour is coming, and is now here, when the dead will
hear the voice of the Son of God, and those who hear will live.

83 Then they tried to arrest him, but no one laid hands on him, because his hour
had not yet come.

12 23 Jesus answered them, “The hour has come for the Son of Man to be glorified.

12 27“Now my soul is troubled. And what should | say—‘Father, save me from this
hour’? No, it is for this reason that | have come to this hour.

13 !Now before the festival of the Passover, _ that his hour had come to
depart from this world and go to the Father.



18 4Then Jesus, _ came forward and asked

them, “Whom are you looking for?”

19 22 After this, when JESUSIKREN that all was now finished, he said (in order to fulfill
the scripture), “lI am thirsty.”

*k*

The Scripture quotes are a start to show just about how many and of what kind of “Glory” and
“Hour” the Book of John is dealing with. The questions asked earlier will be explicated in the
pages out of Bultmann’s book Il of “Theology of the new Testament.” These pages as | will say
are the most succinct pagesin his works.

Let it besaid | am not trying to change, proselyte, or convince anyone with the stand taken in
this paper or am | trying to change or manipulate any reader; however, this paper rendering will
probably be more helpful to me than anyone as the spiritual growth has been rewarding. Of
course, | hope it is rewarding to you. It is “written so that you might come to believe.”

Herr Bultmann reads like a grandfather to me and listening to him for al these years has led me
to have great appreciation for his professorial and neo-theological insight in taking the Greek and
making determinations where someone has added in their own or ecclesiastical comments. For
sure, when we see in John the words for instance “on that day” we know — thanks to Bultmann —
that the words were added or redacted.

Bultmann has reordered the chapters and | have this reorder on my Web site — for what it is
worth.

The title is toward the study of “Glory” and “Hour” and deals with the term “Realized
Eschatology.” | feel these have been covered to at least set us up to bash or maybe just comment.
What was not given openly but kind of stuck in covertly was the use of the Power Point
presentation on Judgment and the one page paper on “Too Late.”

The reason for thisisto show what Jesus’ task was/is from my point of view. He, as | have said
for about 50 years “points toward God” as everything he does is about God — and Himself
making clear to ask the question “Do you believe?” (see Marthain 11:26; Philip in 14:8-11;
Thomasin 20:27-29). The red letter answer to that is also the question to “What if you don’t
believe?” and this is what Jesus came to do. He was commanded to do so. Thisis the whole of
John. Only this question: “Do you believe?”

The answer to this— done pretty well in the Power Point, by the way —isa NOW thing. Y ou can
have life and have it abundantly or you can stay in the dark. The best example isthe lady at the
well who figured it out pretty quick and ran and got some folks to come and see Jesus. Now my
confession is— and my not letting up on John or Bultmann, this theology is way over and ahead
of the Atonement Church (the rest of the world — save the progressives...God help them) so |
have no problem pushing John over Paul and the other three Gospels...am not sorry about that!

Jesus is not coming back - He is here. Jesus didn’t die for our sins - we have to believe Him and
go on! Just that ssmple.



Too Latel: 7.33-34

The authorities learn of what has happened (v.32) - the Evangelist is not interested in how they
learn this - and they send servants to arrest Jesus. The assumption of v. 45 is that the servants
arrive on the scene immediately, although thisis not stated in so many words. Indeed the whole
account is extremely sparse in such details: the only thing of importance is Jesus' saying (v. 33).
Thisrefers directly to the authorities intention to arrest him (v. 32). Their real intention, of
course, isto remove Jesus altogether (according to 5.18). Jesus replies to thisin words of terrible
irony. His opponents, like the Jewsinv. 27, are right. He must be removed! Y et they are as
fatally mistaken as those Jews; for they do not even suspect how right they are, and what Jesus
removal will mean.

I am with you for only a short time
and then | am going to the one who sent me
You will look for me but you will not find me
and where | am you cannot come*

It is not Jesus whom they will destroy, when they remove him, but themselves. Fundamentally, it
will not be their work if they kill him, but his deed, his return to the Father who sent him. Yet his
return to the Father is not seen herein terms of his exaltation and glorification, and of what that
means for the believers, but in terms of his departure from the world, and of what that means for
the unbelievers, namely that it is too late. His departure from the world means that the world is
judged, and this judgment will consist in the very fact that he has gone, and therefore that the
time of the revelation is past. Then "they will seek him," they will long for the revelation, but in
vain; for then it will be too late; he will no longer be accessible to them.

Thusit isthe historical contingency of the revelation which throws this terrible weight of
responsibility on the hearer of the word. For the revelation is not generally available, but presents
itself to man only at a certain limited time of its own choosing. It does not consist in universal
truths, which can be grasped at all times and for all times, nor in dogma which one could invoke
at any time, but it confronts man in time, it isin every case the present moment in a personal
history. Should one neglect the opportunity, when confronted with the challenge of the Reveder,
then the verdict applies: too late! (pp. 306-308).

* Bultmann'srendering isin Greek.

*(100) Bultmann, Rudolf (1971). The Gospel of John. Philadelphia, PA: The Westminster Press.



(A Power Point Presentation — you be the clicker...)
Now...And not yet. Both/And.

-

John 12:44-50 (NIV)

dd Then Jesus cried oul, “Whoever believesinine does nol believe
in me anly, butinthe enewhosent me: 45 The one who locks at me
is sceing the one wha senl me. 46 | have come Into the world as a
light, sothatne ane who believesin me should stay in darknesa.

47 "W anyene hears my'words bul does nol keep them, | do not
Judge that person. For |l did not come tojjudge the werld, but to save
the world. 48 Thereis a judge for the ane who rejectas me and does
notaccept my words; the w'g waords | have spaken will condemn
them at the |ast day. 49 For I'did not speak an my own, but the
Father who sent me commanded me tosay @l that | have spoken.
60 | know that his command |eads ta eternal Iife. So whatever | say
is just what the Father has told me to say.”




Don’t you wonder:

¢ Why is Jesus yelling_'?

¢ What does judgment/condemnation mean?

¢ When is the |ast day?

¢ What happens to people who are condemned?

¢ Who does the judging?

Jesus Is Yelling

Because this i= the point of the whole gospel! Choose welll




Jesus =

7 Jesus is One with God (1.1, 10:50)

¢ Jesus is light, life, grace, truth, living water,
bread, the resurrection, the way, the | AM

¢ Jesus came to save the world (12:47, 347)

& To believe in Jesus is the way te eternal life (20:31)

7 thesis staternentol the Gospel af Jobin

& Tobelleve s alwaysa voerb indehn. ofzo “to do bruth”

-

(Re) Define: Judgment

Kri.nw Kkrino Kri,sj krisis
Varb o Naun
To Judge or sondamn & Crisfs, [Udgment, condemnation
Othor transiation aptions: o Dihertransiation options

o Disoarn, oonolde L Timeacf decislan

2 Prapose, intend - Separation or Sivisdon

O Daclde, choose or salact £ dustice, righteousness

2" Express an opinion i Legal procoee of judgmont

1 Toonsue |ustice s done G Administration of what i= facr




Now...And not yet. Both/And.

What happens to the
condemned?

¢ Slay in darkness — skotia

¢ Light/dark dualismin John

¢ No Hell (or Hades or Gehenna)

& Not in Jdohn orinPaul's letters
2 No fires, burning, agony
* No rapture ar “left hehind” tribulatian

10



o)

‘-

Who decides?

You.

Again: You be the clicker...
»

(Re) Define: judgment

s w

Discernment

L Pirpase:

7 Weigl Lhe evidence & choose;

- \NWhEL s ile-giving ? - Haaling

¢ What is true? LiSaiiatior

: g - Fulfilling relationships with

L NIhetio SuRY God and nelahbors

G WPEE IO Eﬂ'-n-‘ilrd =y & Abundantlife — both naw
and nciahbors? and eternally

11
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John 12:44-50 (Message)

dd-d6 Jesus summed itall upwihen he cied oul, “Whoever believes in
me, believesnot justin me batin the One who sent me. Whoever laoks at
me is loohking, in facl, al the Gnewho senlme. | am Light thal has come
inlo the world so thal alliwho believeinrme won' Lhave Lo slay any longer
in Lhe dark,

47-50If anyona-hears what | 8m saying and daésn'tiake it scriously, |
don’t reject him. I didn't come to reject the world) | came to save the
world. But you need to know that wioever putsa me off, refusing to take
in what I'm 3aying. is Willfully chacsing rejection. The Ward, the Yiord-
made-fiesh that | have spaken and that | am, i5atWaord and no otheris
the last word. I'm nat making any al this apoen my own. The Father whao
sent me gave me orders, told me what to 2ay and how to say it And |
know exactly what his command produces: real and eternal life. That's
all | have to say. What'the Father told me, Thel] you."
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Rudolf Bultmann’s “The Revelation of the Glory” (from my ole marked up book...)

THE “KRISES OF THE WERLD i

niaythlng or ool wixtleing to be kept acored, lml Devoan
the wirld does not wee with seeing eves {1900 His Widdennes i
the very amweere of lis seli-sovelabion; bis rrvealing of hinwsell
Ik thy wery thing thot makes “thoss who sen™  become “lalined™
(DR,

His worki na nowlwlde, which forums s aniiy frunsed by s coming
ancl his dhepmrtine [see ® o this g, de Botl reoelaiiom. ffemar. Ilis
depuartir o “exultation’™ (i upon the cros) ook ondy lebarp te
the whols e its oulmmsbaon but is that which makes e wisale ol
it s Bith revelation and offepge, T remsibillity sonsidessd by Jenm
i Ahee medditathon: which i Jnbo's substitots for (o Gethemag
s ol the sy mogibin teadition, “What sliall I wiv? Pather, save me
Trota Whis Do r't™ Jmiss immedintely rejoctur No, fie this parposs 1
hve conne da Hiis bone™ (02T Ly i [mession the iwsiing of the
scoibing of Jesis b Sulfillnd A by bls sonoelving and secepting it
& the Tollifment of the ssslon gnjiloed wpns bl by the Futher
(R ), it toeoames thi el el ing the oor of glorfes i
Been frm the vitige-prodint of s fubliiment the whale sk of the
mun Fesain ln a pevelption of Ve divies wlhary Whieress i the 4 mr,.-|
i’ 'Il||rk. we i recogniae Bl hstorionl proeess I|-|, wheeh e s
asianie 1ife of Jina was mlmegpectively mle R i Jiakyia
the et iwjsrgirintenes of that process s anade olear Thiv s
en el Iy tha gt boy wmse o tha pelhition of JTems whivh
Falliwn the dedibesstion ment limed above: "Fathar, irburily Uy nmne™

(0] and by the beavenly voden which wiswers this piray or, WP

I-II.'“ Hl-rfﬁﬂ.l L[ Hul i 1Ii|| ﬂm-:h.r t ngain™ '”“—"“-F [||",_, tha

s -'Ill|1- o 1igh ”ll ll'lllr'r ]I-ul: the glorificaticn ol Uie nome of
God in slsn the gloriestion of Fesan hinssell, srd Jevms’ ot pryer,

l'afJ'rrrﬂu.-Ilu.l.:_J].l.l. R lorafy thy Soan™ (17:0), corresphnds 1o
thie wae (*'Fithar, ]llrnl'l{r thy winwh And the ysobivs e fhia
Prager—""tnt the Son may glorify thee'—smabies: [ be wnity of Gaod's
plory mnil Jens® plory evident. And when thee mative i further
thevelnped i the wonls “since thow bas given him power over adl
Besh™ {17183, e unity of his glisey after the exaltation with that
Imeflryr (4 im anien u|.ra|u mnile eleny, Both umnid e iry ohee inoee e 2 piFrRse]
m the wordy wllib proncumes the grinting of this PRy

L_,l,,d_,l‘l_,_ [ %8 ]
i

| £ THLE AP ELAT N OF TINE GLasy

gl they Sin of nuan plearlbisl,
wiwd din Dilim €aanid |8 gloreflesdy
| Glesill f& lospiflesd in him,
ol wrill nbse glorify kil dn blosell
nmil . rRocify Tttt awnvee'™ { A0l )

Iy the: Vo™ aff the “hioar' whin the Son ol Gl degicrts Tmim
the wirll the gmat poil the future are bounil togethar, = it were,
Al il ok, skl Blie fubors will the past be mode divdo il i
really i (e, the revelstion of the “'glory b e sl enk wialy
le= ghugl that Jewnm in yoing owny (VRER 10:T)

Vabth b Jowus, then, w foith oo tlee exablal Jesie, bt ok ae if
le= weve & benwenly bty wis Dl sbeipged o] the prroment lw!'l--l".h]!. -
lugpon exivtemee s e Gumdie Rodeemer won coneetvad ta do
Waklier, the exmlied Jeias bo. o Uheminig time the esithly man Joan:
tie “ilerifbed one™ s still wlwuayn e wlio “beoame Sl Do other
worpds, Jesow® libe o skl il ot bersmne o bt o the bl 5
poal, il constwatly romains prment ronbity, Tle listosial Agare af
Jesin, e hin bimnu leistory, reiiins its mgnilemivee ol being e
revulntion ol his “ghory™ sl thioechy afl God e 18 s Lhe ot hatinligglisd
ossenirrmni, O isinerse, Vhls 18 B visilile to the warkd, for Lhe wxndied
Jemis dises ok reveal lemalf ti 10013225 hideed he ennnat, foe it
vt yeesivn the Bplrit of trith which glves knowheadge to Shese whe
believe {LTTE VIONEL) Put thise whi belivws ran oow ok hack
sy Jesios® purthly G nod sy, “We hasie Tsehield s ghory™ (L g
Wiint, Ui, b e pilétaire ol thak Tili at wihirh Talsle arriyeat

447, The Revelation of the Glory

’ I||'!;fl'n- Wi Bmur aof Jesais' dlepartare Philip aske fiog © Lol slos
ud S Father, gnd wo shall be sabidied.” The spiwer ho gets s
Pave B Ten vty sis b, wind yeboyonu do not koo o, PHip
He whes has seen gie as seen the Father o . o Doy pot boliove that
1 e s e Futher wsd the Fotlsr o e (24m-10], In the poon
ot U vman Jossge—mnid slyin hic—in God imeell o bo mat, for
“q it uenes Lo Use Fatber, lsut by e’ {1420). In ametantly varying
extprousois his wldy f Ferus the S with Gl the Pather |5 insisted

® by B dext of Jobio g owe roe b H i plsage tew 1he pmzer by
wiiie elimjitei, it e coginel aresnpemest s been digtehst, T sertsan
LA, et b the ssguel bo it 1T den iy Kisamed T, pa, 6,

12:27 *...for this purpose | have come to this hour.” The meaning for his sending.

14:31 “...but | do as the Father has commanded me...

” This becomes the hour of exaltation, the

hour of glorification. “...the whole work of the man Jesus is a revelation of the divine glory.”

(Bltm, p. 48)

12:28 Read the commentary of the heavenly voice down to 17:1 “Father, the hour has come.”

13:31 “Now the Son of man has been glorified...

” “The past and the future are bound together.”

Note yellow highlighted two sentences ending with “It is the eschatological occurrence.” (p. 49)

1:14 We have beheld his glory.

The Revelation of the Glory (pp. 49ff)

Of course this part of Bultmann’s commentary is the heart of Glory and the Hour and is, it seems
to me, to be the absolute most penetrating discussion in his whole book. This section is one to be
hung on the wall and read every day; for sure, these few pages are the critical part of John and
the most poignant expression of Bultmann’s neo-theology. God bless his word too...
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“In the hour of Jesus’ departure” Phillip gets the attention of Jesus with his “Do you not believe
that I am in the Father and the Father in me?” (14:8-10). “no one comes to the Father but by me”
(14:6). Dr. Clark-Soles says the verb “believe” is used 93 timesin the book of John. This paper
will push the idea of the word “believe’ and you just saw the usage in the Judgment slides (Jn

12:44).

THE "KRisis' oF TIHE WoRLo jar

Vi 0wl the Father nee oo™ (D), With s Sormmulation from
the Groatie myel 1t s soid: he B osobslone, Dat the Fitlr wii sent
Tt i weltly Dol (o000, 2o 0 BY), Wormindabings Fromm mysticiam are
Premaed bl serviee ti deseribe this unityt The mutusl koelslgs of
Tt lier mwl Sovy (1014, ai) and the mutual immssenee of eaeli g e
(Ller | LB DR 10N, B0 VTeEL-AN) O, iy bhnlegiend Lungimgn
U more, we fesl tind the Fathier “hivea™ the Son {305 S840 Wi
Vst el 2o) mml tut the Son “ubidi in his bre” | ST, The
contimution of the wawer to Plillp nevereles mdestes that n
Fioire ol Phese expressicom & wither naythobogy or arysticig roudly
Prosent, mor oo medmplyveie in the sene af the Tnter Pwoosiidiiee
thutein, Ty eoutinnation s an exegesis of ] b e FPather and the
Fablier in me's **The wonds that | sny o yua L ki it wpenk o ey
awn ngtlioribyt but tle Fotlies wha dwells in e b domng his wirrks"
CRRND kb I thy weirk af demii, herafore, tiod wprpesirs, it Ll
bl pryvapal e, an Phillp's mogueest implies, te the gaas of wn obseryes.
He ju perveptible wiily (b Buit o, wh Tes Uhe sepeaness ta ok hine
bl b mewhed] by e wiek of Jewis, the sene who ean *heae” b
Winl (M) Yew, Gl i Jesns envmanlens oven him whis alnals
Blimed] gy mgiivak i waond —enemunten him o fuibes Wi, B 1 g
blie ity of Futhor sl Son ofton s the peeuline resalt Uhat (£ b
fnpswble to decide whetbes the anther s talking af Goed or of
Jemi [ing. Bo1AE)
? CGeoed Tamsa |l eorenmters saen i Jesos, s Jeoa moresver who is
S vumn (o whooi solblng usosial bopeeeptilile eteegt fos el
o Wabdrtin Lk by Bl God encountem mim, In that fack e the
diprraaas o) wittwre of Hie enmivpd o Kevefmion, & parndos whiel Jobig
Wi Rho fient G see with ooy dlstinetaess, 18 never seeums b Pail o
[R5 P sl the revelathn which fook placs i thy Foman guire wl'
Tesciim el [sim wonrke ancd fate, For him the enrihly Jesus b8 only Qe
“eripkied™ G (PR ET) e Himpoverigheéd™ ome (11 Cor, s, fol
, e el G T earihly biteriube b huvendy glory ansl reclies,
PRt Jahn sppdiatienlly oxpresses bis poesilee, e necardingly
[facmln Bhe fod that §n Jesin God gnoviibers mon o s nrmlngly
foitendivtary wnnmer in son disocthn by stateepents (bt desdine
Weat: Jewnw b wepual digneits nndd vights withi Gl o evien thet (2]
I whefivmted Fibs righis to Jeaws, s L agenk) Tn the othier dircction,
fubins declures Thnt Jrsies speabo and ets anly i obwsience te Use wild
uf the Eather sl dors nathing aw bis own nuihoridy, Hotaming b

| =0

(1 THE REVELATHONN OF THRE GLORY

the Foermaer directhing, wo renid Ll Gool gave Jesay 116 {ienb'u} mume
(FFERN®, gave: "l thiye™ imbae his band (838 G60), guvo him
Tpower ovier all lesh™ (5712 granbed Jima 't lsevn 10 6 Simself
oM Gail Thimmell s B (De2) mosid oiewespsibingdy guvi dsbi
“anthiwlty to exeite adgeent' (522, #1), Conssquently, la wikis
then dbimid o tlse Father dess niml imukes nlive whaim B widl (822305 Je
wuirks an the Futher doe (307) sl bsoentithed, Vo elali Ui sine
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Phil 2:7 “...but emptied himself...” See above on page 50 from “God Himself encognters men in
Jesus” and note how he promotes how John expresses a paradox. Also, you will seein the Knox
paper this same verse being used. | promise you thiswill be interesting on how the dots get

connected.

“He acts in obedience to the ‘charge’ which he received from the Father (10:18; 12:49f.: 1_4:_31;
15:10. Hislast words “It is accomplished” (19:39). “His work is to accomplish the task enjoined
upon him by the Father (5:36; 9:4; 10:32, 37; 17:4)...”



15

THRE “REISIST GF THE WORED §aT

Ul pleemmenie, prrvsomprtion. Bt d b st thils staiiljeinl, tam wbick
desiae’ vharaster wimild le pensieed by el stuodands, wlich s
the wroong s aanl whal Ue sullsor (s Ercig o mehe elens & om
abenu’ dniimility bl Do miidlonty: the pamdisden] putlionity of =
Batnisai bl
|.|jﬂ| Bavi
But v bl il fne
wa e his Falber's
W wlded s
BONEE, A T TGS 183w ulliinnie abngile wenrde AL e
biegitusing of lubs milnestes we pepo: @My 0 Tis this AT el -l B
whib kel mo, wnsd e aromplisle s werk™ (b aod jy molrpect
wit e ol & very shwilar Bikg @ Ui ond of B T glosilied thee o

cpenking the word of diad. Loather swomils, it be D s

Ehmd Vi uilliner ss

el Frer
GeRh, SAp

vsrLh, having mecomnpahod e work whacl e gavest e L s
1T

In the Berggraa of the WeBonitio Clivied  Tee™ Tenth anid
rovittertion upy flic facts uf aufatien 1§D, 4, L P WL} Being &
uneti, they mogld hove lwes palles] e sk of Jesos, it Eliis
s Paml apeak ol il ok
|1'-Il-|_\ hive

termisiliog

wpekomh ol - Fis

i af Uiz s "
i it i dlee dnciaive ssbvatioan oyeet. While T Paisl e i 1||||r||||
in mevsdne: W o big dledth b bopesrtanes (§ &L, L) o migll say that
Bl revern ls A i Jalar) the death |8 solmadiunte 1o the ennan
e Bl o closer insdperbiom ik turns ot thob incomatiog and death
vl ke lIrIil}' ns the coming (inmamotion | amdl the g {ilesth]
ool the Bew ol G (§-45, 13 Hol within Usal unity (e contes of gravity
As ot b g deatly, pis 0 s bn Paal I dalag Besas® denth b g e
nninent jmportanes for anlvaling, bl o the seeismpbliniest of thi
Pk b ied oy with thie v
Liow af the ehetlienes {1001 whic nrrim il sl Life il Jesuis,
v Panl frong

it 4, 5 Uie L) dbemineales

Thie pliruse “shedimne wdo e
i Uhieat byt (ue

Ewneps ol leis por it i of Jeowns, Tlie 1 lakm o &

BT TR REV REATION Q8 THE GLORY

whory lae prewvinarsdy D e peo-existones (02 176) Therefom e
ovwiif nion, whidl Joloy, of mopse, mayeibes, b regureled feoom ihe
milmet aiPesin” elevibon [ ddadfen ), 8 peenbiorly ambipusns wand
(ehdy Scmy bemd, 04} or wh s “glorifeation’ T FRe g
WL AT 8 Bul tho Paiine voealsbory, e “eross™ mimd “the
eranitieil” (§ 41, 4 DL p. &), da oot fosisil e Jolog aed by desis
frresbitive werids adoa lsly cewtls i beving by exalbid™ (or clevabd
st Ty |,l|| wilked™ lave supplonted he termm “he Wilked™ aml b
hllln'lfﬂ s I'mm Lk wrnepie prodit o of the pusion,
ne | il ey Ul donth [HE2E) Tn widel
wling of Jew b its rnoming Pultilied (32087 §o4n, 6) Hub
b A an whiser ratustrsphie natur ekl e frmoved
anly by biw wiliscquent sesuersotion. G ey, M R T -
i nlmdidy AN Enattutliongd Aol tan m lees sl the

sl ol Fesmin nncler Bils Tlen ol ik M

im il demth Trmim
imsell s scting oy the Nevenber and v nit e pnnbive whipped of &
iiwimi proiess of salvubiom, Jalue does ol ise O ferm sl
|y od Jomme, wow speak ol iy “sufBerings’ [,...|i.;,‘..,11-.,l| T
synaptisly aaid thel e “most siflTer™ (M 800, ete ) A dlimblne
urfithonnalide “wwt™ (e 1L ppe ML) errmm med s Jahe, st e
euiifalifiivciitary inflnitive u.-_:r wifler’ I_.|“_'Ju +x|1]|:-'d".|.:!..lll-]. Aol
Vhoibl aloew mt wiy "o ik poss® be' fof, ML 26040 i the Wk, lial
simply “eie 1ol Jolin's pamionaarrative shaws s demus g, it
renlly oy foring ety fat shoussg it ool s fhe juissbve sistiom bt
B C S

The ¢ o et isttrrpredntimn af Jorma aeitd s Gl i
._(lrlpu L, g, WL, WAL e e T fisltves
:"s-ﬂ-i 'll1'ﬂ' AL the nswt, e nsuy wandber wlistlier in HEng
oot empemmticms Jobhoo owos adopling emeeld by e sk
Henlogy of the Clhureh, Wion Jubir the Hagdist polivts ot Jesis widh
ez e “f-""ﬁi.'r "'1 'luru"l of G takies awny e wdn ol the
wiirlil" (1), PEnke awax™ W the teral tranibalion of whit Jesos
doe® | Ju. 85 . purallels “he appeseod o bake away sim." Thie
ligire of the Lands, produbiy inken from Cheisting teaditin by Jobe,
eutiiprely s b Uiink of sserifiee, Hat nethling sinigais oy to conslode

thoialsles mwgieset i o 0 b b esiplebion of: his obediesee, but it s that the prangelmt se=s this socrifies oaty.in Jenn® destl miter Hun
.

wlin Jesms' rulense from his comusision, and he can returm b Eha

* iy manilis “remnie, " Crerry ey N Sel i il
o ) - i L mgresiig wi [T
¥ il ol Dorded ™o 00D 3300 e pur b wrliad Lo marilile Semiin pooam il b P —rr
o = e varby W .1.- i ropal i
Libk A w6 Clielod wivi imimsin iarried s in Gl seecien of P T O - — Frrm e vy himas Wi 1w, iy
Leid [ |

Note the discussion on 2. Above: “what the works are that Jesus accomplishes...” Then, last
sentence of this paragraph “I glorified thee on earth, having accomplished the work which thou
gavest me to do” (17:4).

Notice the discussion uses Paul on the one hand and John on the other — atheme for Bultmann as
a comparison with the Synoptic Gospels and John. Half way down the page he says “...the death
is subordinate to the incarnation...but...incarnation and death constitute a unity and the coming
(incarnation) and the going (death) of the Son of God.”” Note here what he says: “But within that
unity the center of gravity is not in the death...In John, death has no preeminent importance for
salvation, but the accomplishment of the ‘work’...: the last demonstration of the obedience
(14:31) which governs the whole life of Jesus.” Then Bultmann says the completion of his
obedience releases him from his commission so “he can return to the glory he ...had in pre-
existence” (17:5).

“But his death is not an event whose catastrophic nature could be removed only by his
subsequent resurrection. On the contrary, his death itself is already his exaltation...is not ‘suffer’
but ‘be exalted’ (3:14)...John’s passion-narrative shows us Jesus as not really suffering death but
choosing it — ... as the active conqueror.”
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Bottom of page53 — please the comments on “Jesus’ death as an atonement for sins. ..is not,

therefore, what determines John’s view of it.”
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See my highlightsin green on redactional gloss and ecclesiastical editor. See the Bifilk on water

and blood as Dr. Clark-Soles asked this question in my class — wish | could have remembered

my poetry from Dr. Bultmann...

“Jesus’ death as an atonement for sin has no place in John.”

“...his death is to be understood in connection with his life as the completion of his

work....Neither does ‘he gave his only Son” (3:16) specifically mean God’s giving him up to
AeaANBUR RIS SERAIRGNESISHOMER Neither..., Neither...,

“Jesus’ death, therefore, is not a special work, but is conceived as of one piece with the whole

life-work of Jesus, being its completion.”

***

It isthe last two pages that should be framed from my view — and | have said this before, but
these two pages say it all. Thisisthe hill to climb and die on. Thisisthe hill climb and fight on.

Hang your hat on it! Thisisit! Bultmann at his best — and John at his most meaningful
expression of what Jesus was/is about. | thank you all for reading this far. Punch line next!
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3. If Jesus’ death on the cross is already his exaltation and glorification, his resurrection cannot

be an event of special significance...

Thereis not aword in John of the ideathat not until the resurrection and exaltation after his
death was Jesus made lord of all cosmic and demonic powers...

For the Father did not delay the gift of life-creating power to him until the resurrection [N
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On being raised the 2:22 is redacted and so 12:16 is substituted “but when Jesus had been

glorified, then they remembered..

What in Bl on the last line is worth remembering about miracles — at least from Bultmann?

Last page - this is ‘really’ it... Thisis the page that puts some of usin the narrow, very narrow
(but Fourth Gospel Proud!) position of looking at John and seeing what the rest of the church
does not believe (maybe 98+% of the people?), That’s fine. Just fine.

Hence, for John Easter, Pentecost, and the Parousia are not there sperate events, BlllONEENCItHe

B3E...”"| have overcome the world” (16:33).
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So, we have been navigating in the Johannine stream of life. We have gone past the point of
swimming with the elephants if you want to know the truth. Most people won’t get this deep.
Most people won’t fool with the Greek or with anything that just talks about ‘what it saysin the
Bible’ — and | am not picking on anyone — | just want to go deeper to the other end of the stream.
Noting we are about half way from the Alpha (A) to the Omega (Q.) it is time to be either in a
big ole PT boat or in a submarine as the mine fields and torpedo nets may pose a problem.

So, let’s go ahead on (“all ahead FLANK speed”) to talk about the story in John on the
resurrection. This won’t take long on the first example but the second one will test us all.

First. | wrote a paper back in 2015 to my family and a small group of friends and will add a
paragraph to this paper to be the go between Bultmann and Knox — which means thisis afitting
theological position between the two. It istitled:

“The Resurrection, Life Eternal, and Authentic Living in Chapter 11 of the
Gospel of John: Literally or Metaphorically? - and for Whom?

"The Fourth Evangelist found that the present is pregnant with possibility and wanted

readers to be sensitive to those possibilities and to actualize them. Eternal life? It is

yours now as you live a new kind of existence on the basis of the revelation of God in

Christ. Resurrection? Being born to a new life as a result of faith in Christ is resurrection.
Judgment? You are judging yourself by the kind of response you made to the proclamation

of the Christian gospel. Parousia? Christ comes again when you believe in him" (Kysar, Maverick,
p. 124)3.

Second, Thislast paper by John Knox is an intriguing report and it will take more than one
reading for most of us to understand or even appreciate it; however, it is appropriate for my task
in presenting my story and questions about Glory, Hour, and Eschatology.

This paper would probably be the weekly assignment in a 15 week on The Gospel of John at
Perkins but there are not many folks that would read it. Hence, the chalenge. First of all you
don’t have to read it. Knox takes us upstream in the real deep water which is cloudy and cold.
Just scan it. Here are a couple of sentences to give you afeel — they are quite good:

The story is not an account of the event, but a representation of the meaning of the event.

"Did it happen?" That question may also be asked of the story, but it is not in that case the essential
question.

The story came into being as a phase of the community’s life and is as truly an element in the event as
the community itself.

3 Kysar, R. (2007). John, the maverick Gospel (3rd ed.).Louisville, KY: John Know Press.



Jesus Lord and Christ by John Knox VIl The Event and the Story?

1. Earlier we considered the elements which, at the least, must be regarded
as belonging to the event. These were found to be the man Jesus, his

life, death and resurrection, the coming of the Spirit, the creation of the
community. None of these elements, we saw, can be omitted. What we
mean by "Jesus Christ" is the whole of which these are indispensable

parts. But although we had no hesitancy in affirming that the event

cannot be less than this whole, we attempted, it will be recalled, no
maximum definition. Indeed, we recognized that no absolute maximum,

or outer, limits can be set to this or, for that matter, any other event,

short of the limits of history itself.

2. But although we cannot draw an absolute line except at the ends of
history, we can draw it there. If the reality we are considering is an
historical event, by definition anything nonhistorical or "suprahistorical"

is excluded from it. This does not mean, of course, that nothing
nonhistorical is real; the whole purpose of the event, according to

Christian faith, was to provide an historical medium for the revelation of
God, who is the ultimate reality above and beyond history as well as

within it. But the statement does mean that nothing nonhistorical can be
an element in the event itself.

3. Now all of the elements we have proposed as essentially constituting the
event are historical elements: the man Jesus, his life, teaching, death and
resurrection, the creation of the church by the Spirit are all truly

historical. It may be objected by some that the resurrection and the

coming of the Spirit are not, properly speaking, historical since they did

not occur publicly, but only within the experience of a limited group.

4 John Knox (1958). Jesus Lord and Christ. New York, NY: Harper & Brothers.
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But such a criterion of the "historical" cannot be sustained. It may well

be true that nothing purely private and individual can be called historical
-- the historical is essentially social -- but it does not follow from this

that nothing is historical which is not universally witnessed or
experienced, even by those who are physically situated to witness or
experience it. As a matter of fact, if such a criterion were applied, Jesus
himself, as his character is presented in the Gospels, could not be
regarded as an historical person since nothing is more certain than that
only relatively few of those who had some contact with him recognized
this character. The indubitable fact is that the resurrection of Christ, no
less than the life of Jesus, did occur, whether everybody witnessed it or
not. The church is beyond any doubt historical, and its very existence is

a testimony to this occurrence.

4, But as much as this cannot be said of certain other "occurrences" which
the New Testament and the creeds have affirmed, such occurrences as
God’s sending the pre-existent Christ to earth, the ascension of Christ,
and his coming again to judge the quick and the dead. These are all
matters of traditional Christian belief and they all stand in some relation
to the revelation, but they are matters of belief, not of empirical fact, and
therefore do not belong essentially to the event itself. They stand at least
one place removed from what is actually given within the experience of
the community. They belong not to the event, but to the "story." This
distinction between history and story is an important one and deserves
more attention than has usually been given to it.

5. The story is as familiar to the average Christian as the history. Indeed,
the story includes the history and many of us never think of the history
except in the context which the story provides. For most purposes it is
just as well that this is true, but for purposes of clear theological

definition, it is important always to have in mind where the history



leaves off and the story takes up.
6. Although the story is told with some variations in the several parts of
the New Testament, its general outline is clear and, in view of the
general variety of New Testament religion, amazingly consistent. The
story is nowhere more succinctly and effectively presented than by Paul
in Phil. 2:6-11:
Though he was divine by nature he did not snatch at [did not think he had - gh]
equality with God but emptied himself by taking the
nature of a servant; born in human guise and appearing in
human form, he humbly stooped in his obedience even to
die, and to die upon the cross. Therefore God raised him
high and conferred on him a Name above all names, so
that before the Name of Jesus every knee should bend in
heaven, on earth, and underneath the earth, and every
tongue confess that "Jesus Christ is Lord," to the glory of
God the Father.
7. This is the story in its briefest form. As we read it, we find ourselves
filling in from Paul and others: It was out of love for mankind that
Christ came into the world and it was out of love of mankind that God
sent him or permitted him to come. One is led to imagine a high
colloquy in Heaven between the Father and the Son as to the necessity
of this sacrifice. Man, God'’s creature, made in his own image and for
fellowship with himself, has by his disobedience, by his misuse of
God’s gift of freedom, become hopelessly embroiled in tragedy and
death. He is held body and soul by Sin and is unable to extricate
himself. Only God can save him -- and how can even God save him
unless he comes to where man is and deals directly with man’s enemy?
Therefore, it is decided that Christ shall lay aside his heavenly status

and powers and himself become man. Thus it happened that Jesus was
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born, lived a brief and strenuous life of unfailing devotion to the will of
God, preached the good tidings of the salvation he had come to bring,
repulsed all the attacks of man’s demonic enemies, carried his

obedience so far as to die. But just as he had successfully resisted Sin,

so he conquered Death. He arose from the dead and ascended to the
Heaven from which he had come. There he now reigns with the Father
and thence he shall come at the end of all things to judge the world and

to save those who have put their trust in him and who thus through faith
have been permitted to enter the community of those who share in his
victory over Sin and Death.

8. This summary, susceptible of modification and amplification at many
points, is intended only as a reminder of what is as familiar to us as the
songs our mothers taught us.

9. Now it is clear that while this story embodies historical elements -- the
life and death of Jesus, his resurrection, and the continuing life of the
community of faith -- it also contains elements which are not historical.
The pre-existence of Christ, his decision to come into this world as a

man, his struggle with demonic powers and his triumph over them, his
ascension to heaven, where he reigns at God’s right hand awaiting the
time of his return -- these are parts, not of the event, but of the story.

This does not mean that they are not true, but, rather, that if true, they
are true in a different way from that in which the account of the earthly
life and the affirmation of the resurrection are true. These latter are true
in the sense that the earthly life and the resurrection actually took place;
but one can hardly use the term "take place" in connection with
"occurrences" which transcend time and place altogether. These belong,
indeed, not to the sphere of temporal occurrences at all, but to the sphere
of ultimate and eternal reality. The story is not an account of the event,

but a representation of the meaning of the event. The story is true if that
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representation is true and adequate; it is false only if the meaning of the
event is misrepresented or obscured.

10. It will be recalled perhaps that in our examination of the Gospels we
saw the importance of recognizing two facts about them: first, that they
bring us the career of Jesus only as transfigured, and, secondly, that they
are more, rather than less, true on that account. Now | should like to

urge the importance of two somewhat analogous facts about the story:
first, that it is a story, and, secondly, that the story is true.

11. Neglect of the fact that the story is a story betrays us not only into a
sterile and irrelevant literalism, but also into an unnecessarily rigid and
divisive dogmatism. The criterion of truth for a story is a different
criterion from that which applies to history. In the case of an alleged
historical incident, the appropriate question is, "Did it happen?" That
qguestion may also be asked of the story, but it is not in that case the
essential question. One’s acceptance of the story as true does not depend
upon one’s giving an affirmative answer to that question. Hamlet is true
or false without the slightest reference to the question whether there was
a Prince of Denmark by that name. Or, to take a much better illustration
for our purposes, one may accept as true the story of man’s creation and
fall, as found in Gen. 1-3, without supposing for a moment that those
chapters give us an accurate account of an actual happening. Indeed, it
might plausibly be argued that the essential and universal meaning of

this ancient story can be grasped most profoundly only when the story is
set free from any connection with an actual occurrence in time and

space. | have no interest in making such an argument, but | would insist
that those who believe the story happened and those who believe it did
not -- or, at any rate, do not believe that it did -- should both recognize
that their beliefs at this particular point are largely irrelevant. A story is

a story. You do not believe it by believing it happened, and you do not



deny it by denying that it happened. The important question about the

story of man’s creation and fall is whether we believe what it is trying to

say about God and man and human history. To believe, or deny, a story

is to believe, or deny its meaning.

12. Now the Christian story is a story, and it is of first importance that we
recognize it as such.

13. But equally important is the recognition that this story is true -- and true
not merely in the sense in which all true stories are true, but also in a

very special sense. Stories generally are true when they might be true.
Hamlet, to which reference has been made, is true in so far as the

characters of the play are life-like, their motivations understandable,

their actions consistent and credible. In other words, to be true the play
must be true to life as life is universally experienced and observed. The

more deeply it probes into the play of interests and motives, the more
precisely it analyzes the subtler aspects of human relationships, the

more profoundly true it is. Still, such a story is true only because it

might be true.

14. But the biblical stories of man’s creation, fall, and redemption would, as
regards their really important significance, be false if only such truth

could be affirmed of them. These biblical stories, while not being

accounts of actual incidents, nevertheless have a connection with

actuality which stories of the ordinary kind do not need to have, Thus

the creation story is true only if God is in fact the Creator of the heavens

and the earth and of man in his image, and the story of the fall is true

only if man is in fact alienated from God and thus actually falling short

of the glory of his own true nature and destiny. In other words, these

biblical stories, which are not self-conscious literary creations but

genuine emergents from the experience of a religious community --

these stories are attempts to express an understanding of the relation in
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which God actually stands to human life, and they are true in any really
important sense only if that understanding is correct.
15. This distinction is even more clear when we consider the story of Christ.
This story is not only connected with actuality in the general sense
which can be asserted of the earlier biblical stories -- that is, God is in
fact our Redeemer from Sin and Death -- but it is also related in the
most intimate and necessary fashion with a specific historical
occurrence. The actual life, death and resurrection of a man form the
great center of the story. The meaning which the story as a whole sets
forth is the meaning which was actually discovered in the event itself.
16. There is, therefore, a certain inevitability about this story, as was hinted
earlier in a reference to the creeds. It cannot be replaced or, in its
essential structure, modified. The meaning it expresses cannot be
expressed otherwise. Metaphor can always be substituted for metaphor
and parable for parable; and although one parable or metaphor may be
judged more apt or effective than another, none can be thought of as
indispensable. But the story of Christ is absolutely unique and
irreplaceable; and this is true not only because it includes the account of
an actual historical event as a part of itself but also because it is itself, in
all of its essential parts, the creation of the event. The story came into
being as a phase of the community’s life and is as truly an element in
the event as the community itself.
17. The story came into being because the meaning of the whole event, as it
was realized and fulfilled within the experience of the community, was
too great for merely historical terms to express it. For the event was
known to be nothing less than the revealing, reconciling, redeeming act
of God. God had drawn near in Christ. This was not mere metaphor; this
had happened. But simply to affirm this is virtually to tell the Christian

story; for when that story is stripped to its essential elements, is it not
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seeking to say just that, and indeed only that? Thus although the event
took place on earth, the story, which embodies the meaning of the event,
begins in heaven and ends there. Can anyone, even now, to whom the
event has occurred think of it as beginning or ending anywhere else?

Can the heights and depths of the meaning of the event be expressed in
any other way? To witness the event is to believe the story.

18. But the point must be made again that although the Christian will
inevitably believe the story (and often we do not know how deeply we
do believe it), it is important for him always to realize that it is a story

he is believing. Otherwise, he is likely to become rigid and harsh in his
orthodoxy, and his conception of Christ may become an instrument for

dividing the body of Christ.

19. Perhaps our thinking in this perplexing area may be somewhat clarified

if a distinction is made between what may be called the historical, the
ontological, and the mythological. The Christian confession involves all
three elements, and we properly understand the meaning of the term
"mythological” in this connection only if the truth and importance of the
other terms are recognized. By the "historical" element in Christian faith
is meant, of course, the event we have been considering through these
chapters, and it must not be forgotten that the resurrection of Christ, the
coming of the Spirit, and the creation of the community (different ways,
perhaps, of referring to the same reality) are as much a part of it as are
the personality and life of Jesus of Nazareth. By "ontological" | mean
the God, who stands above and beyond history as well as within it, who
has acted in and through the event, making himself known as the God
and Father of our Lord Jesus Christ. By "mythological" | refer to the
suprahistorical elements in the story which came into being within the
Christian community as the only possible way to express this

transcendent and redemptive meaning of the event.
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20. Not one of these elements can be omitted or neglected without the
destruction or distortion of the essential meaning of the Christian
confession. Gnosticism in every form, ancient and modern, affirms the
ontological and the mythological, but disparages or despises the
historical: the Christian "gospel" becomes a mere story with its
universal meaning. Fundamentalism in all its forms, traditionalist and
sectarian, affirms the ontological and the historical, but repudiates the
category of the mythological, thus manifesting either insensitiveness to
the vastness of the mystery of God’s being and purpose, or else
ignorance of the true nature and the necessary limits of history. It is left
for certain types of modernism to recognize elements historical and
mythological in the Christian tradition, but to deny the reality of the
God of Christian faith, thus robbing both history and story of ultimate
meaning.

21. But if this last position destroys meaning, the other two seriously distort
it. All three are false to Christian experience, in which history, faith and
story are fused inseparably. As members of the historical community we
have witnessed the event, Jesus Christ the Lord, and in faith we have
received its meaning as the saving act of God, but when we try to
express, or even to grasp, that meaning, neither philosophical nor
historical terms will serve our purpose, and our thinking and speech,
whether we recognize it or not, become inevitably mythological.

But the myth, or story, in its own appropriate way, is as true as the
history with which it is so intimately connected, and as the faith which it
was created to express.
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